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TEXTS of QUMRAN 


In the spring of 1947, Muhammad ed Dib, while looking for a lost sheep in the cliffs near 
Qumran, discovered a cave containing numerous ancient Hebrew scrolls. To date, eleven caves 
have been discovered in all, giving us important fragments of nearly six hundred books. It is 
unfortunate that we do not have all the translations from these texts. The major portion of this 
paper is taken from two books by Millar Burrows, The Dead Sea Scrolls and More Light on the 
Dead Sea Scrolls, The Dead Sea Scrolls in English by G. Vermes, and The Essene Writings from 
Qumran by A. Dupont-Sommer. 


In the majority of texts from Qumran, the principle character is one who is called the Teacher of 
Righteousness, or the Teacher of the Community, who is said to be the builder of the community 
of the elect. These texts should be classified as prophetic; the numerous historical commentaries 
surrounding this person are in error. His name is said to be unknown, which I find as rather 
curious if he had existed in the past and with so much having been written about him. 


His name is unknown. As a mark of respect, his adherents refrained from uttering 
it or writing it, just as the Jews did with regard to the name of Yahweh. It is no 
doubt to this that Josephus alludes in his account of the Essenes (Jewish War, II, 
8,9, & 145): "The name of the Lawgiver is, after God, a great object of 
veneration among them, and if anyone blasphemes against the Lawgiver he is 
punished with death." Here, I think, the Lawgiver is not Moses; the name of 
Moses appears constantly in the sect's writing without any mystery or 
circumlocution. But nowhere is the name of the set's lawgiver divulged; he is 
simple called 'the Teacher", 'the Unique Teacher’, and above all, 'the Teacher of 
Righteousness’. He is also referred to as ‘the Priest’, i.e., the Priest par 
excellence, 'the Seeker of the Law’, 'the Star’, ‘the Lawgiver', but never is there 
any betrayal of the secret of his name, a name shrouded in venerable mystery, a 
name which human lips are unworthy to pronounce. 

(A. Dupont-Sommer, Essene Writings from Qumran) 


An interesting point to ponder. It is said that a portion of the secrets contained within the Great 
Pyramid of Gizeh are contained within the Dead Sea Scrolls, which were then hidden for a future 
generation to find. What secret is greater than he who is the promised one for our age, the High 
Priest Joshua (Jesus), defender of the One True Invisible God; he who brings forth the BRANCH, 
the Davidic Throne? 


...But Thou hast made me a banner for the elect of righteousness and an 
interpreter of knowledge concerning the marvelous Mysteries, to test the men of 
truth and to try them that love instruction. 

(Hymns IT, 13) 


In the attempt to identify the writer or writers of the various Qumran texts, Millar Burrows and 
others have suggested not one but several identifications. One suggestion is that the organized 
sect of the Dead Sea Scrolls arose among the Hasidim. Other sects are the Sadducees, Pharisees 
and Essenes, with the greater attention given to the latter. 


Sensible and sound as this conclusion may be, there is one of the "three major 
Jewish sects," that of the Essenes, which, ever since the discovery of the Dead 
Sea Scrolls, has been thought of as being perhaps the group that produced them. 


The possibility of this identification is immediately suggested by the fact that the 
scrolls were found in the very region where the Essenes are said to have had their 
headquarters. 


Such reasoning is not unlike saying that since the Great Pyramid is found in Egypt it's builders 
must therefore have been Egyptian and that it's purpose was a tomb for one of it's pharaohs. There 
remains little doubt within the historical framework that the Essenes had access to the scrolls used 
within their community. However, the question as to whether they actually produced them 
remains entirely unanswered and in consideration of the texts themselves, I find it doubtful that 
they did so, although, it appears there are a number of variant readings of the same texts. 


Important fragments of eleven other manuscripts of the Rule [Manual of 


Discipline] were also found in caves IV and V... 

The principle manuscript bears the stamp of editorial modification. For instance, 
in column X the original 'I will conceal knowledge with discretion' is corrected to 
T will impart knowledge with discretion." 


The Manual of Discipline, said to have been written from the latter part of the second century BC, 
is one of the oldest documents of the sect. Also found were various commentaries on Hebraic 
texts, 1.e., Commentary on Isaiah, Commentary on Nahum and a Commentary on Habakkuk, as 
well as fragments of the Book of Enoch and the Book of Isaiah. If in fact the Manual of Discipline 
were the oldest of the texts, this would place the original writing of the above mentioned in the 
first century BC. I find this too far removed from the prophets who originally wrote the books. 
Isaiah lived in the seventh century BC, while Nahum and Habakkuk lived in the sixth and fifth 
century BC respectively. I would suggest that the commentaries were written closer to the time of 
the actual book itself and were used for instruction. Such writings were preserved and ultimately 
hidden so they would not be destroyed. In support of this and of particular interest is the 
statement given by Millar Burrow in the Dead Sea Scrolls. 


Notscher has remarked that the priests and Levites do not seem to have had such 
a prominent position among the Essenes as they have in the Manual of Discipline 
and the Damascus Document. Schoeps, however, suggests that the term "sons of 
Zadok" in these documents did not refer only to the priests but was used as a 
honorary designation for the whole community. This is supported by a statement 
in the Damascus Document. "The priests are the captivity of Israel who went 
forth from the land of Judah, and [the Levites' are those who joined them; and 
the sons of Zadok are the elect of Israel, those called by the name, who will abide 
at the end of days." 


Schoeps suggestion to the "sons of Zadok" being priests appears correct. As "an honorary 
designation for the whole community," however, would stand as being incorrect, which is itself 
supported by the statement, "the sons of Zadok are the elect of Israel...who will abide at the end 
of days." This could not be applied to the Essene community. 


Historically, Zadok was High Priest to David and Solomon, and, as God has promised an 
everlasting reign of the Davidic Throne, which was to be established at the end of days, the sons 
of Zadok are then those who accept the new Covenant given by the return of "Christ," the 
Reigning Messiah. The meaning of Zadok in Strong's Concordance is to be just, cleanse, clear 
self, turn to righteousness. Throughout Judeo-Christian scripture and within the Qumran texts, 
those who abide at the end of days are those who acknowledge the return of Christ and the High 
Priest who is mentioned as the Teacher of Righteousness, thus to "turn to righteousness" would 
mean to turn to this individual for guidance. 


Various commentators on the Dead Sea Scrolls have attempted to force what is known of the 
history of the Jewish people into the wording of the Scrolls and have thus neglected the 
possibility that much of what is recorded is given as prophecy. Mr. Burrows continues in his 
comments by noting that nothing is said concerning a teacher of righteousness of a new covenant 
within the descriptions of the Essenes. "The whole idea of the covenant, as a matter of fact, is 
conspicuous by its absence in what we are told about the Essenes." 


In A. Dupont-Sommer's The Essene Writings from Qumran the passage from the Damascus 
Document reads: 


IV (1)...(2)...(3)...And the sons of Zadok are the chosen (4) of Israel, the (men) 
named with a name who shall stand at the end of days... 

[Such are the fir]st [men] of holiness 

whom God pardoned, 

(7) who declared the just man just 

and the wicked, wicked; 

then all who entered (the Covenant) after them 

(8) to act according to the exact tenor of the Law 

in which the first had been instructed 

until the consummation of time 

[according to the number] of those years. 

According to the Covenant which God established with the first, 
(10) pardoning their sins, 

thus God shall pardon them. 

And at the consummation of time, 

according to the number of (11) those years, 

there shall be no more consort with the House of Judah, 

but each man shall stand on (12) his [fortification]: 

the wall is built, the boundary carried far. 


The "House of Judah" signifies the Davidic Throne, for it is from the tribe of Judah that the 
Messiah would come, and thus the phrase "there shall be no more consort with the House of 
Judah", would, in this instance, mean those who have violated the new Covenant and who are 
replaced by the Community of the Covenant, as noted by A. Dupont-Sommer. As to "the wall is 
built, the boundary carried far", would be a reference to the 'oppression' perpetrated by these 
violators, preventing the masses of the people from the knowledge of the Law. The phrase "but 
each man shall stand on his fortification" is given as the Community of the Covenant, which 
replaces the fallen House of Judah (a false House of Justice) established by the violators. Thus, 
the 'fortification' upon which each person must stand is the Community of the Covenant itself; the 
Covenant being the 'ark of salvation,’ the only sure place to be in the time of judgment. 


Throughout the Damascus Document, there remain several references to the violators as well as 
to those who remain firm in the Covenant. 


But he hated the builders of the wall and His anger was kindled (Ms. B; against 
them and against all those who followed them); and so shall it be for all who 
reject the commandments of God and abandon them for the stubbornness of their 
hearts... 

None of the men who enter the New Covenant in the land of Damascus, (B1) and 
who again betray it and depart from the fountain of living waters, shall be 
reckoned with the Council of the people or inscribed in its Book... 

Furthermore, they defile their holy spirit and open their mouth with a 
blaspheming tongue against the laws of the Covenant of God saying, 'They are 
not sure.’ They speak abomination concerning them; they are all kindler of fire 


and lighters of brands (Isa.l, 11), their webs are spiders; webs and their eggs are 
vipers’ eggs (Isa. lix, 5). No man that approaches them shall be free from guilt; 
the more he does so, the guiltier shall he be, unless he is pressed. For (already) 
in ancient times God visited their deeds and His anger was kindled against their 
works; for it is a people of no discernment (Isa. xxvil, 11), it is a nation void of 
counsel inasmuch as there is not discernment in them (Deut. xxxil, 28). 
At the time of the former Visitation they were saved; whereas the apostates (VIII) 
were given up to the sword; and so shall it be for all the members of His 
Covenant who do not uphold steadfastly to these (Ms. B: to the curse of the 
precepts). They shall be visited for destruction by the hand of Satan. That shall 
be the day when God will visit. (Ms. B: As He said,) The princes of Judah have 
become (MS.B: like those who remove the bound); wrath shall be poured upon 
them (Hos. v, 10). For they shall hope for healing but He will crush them. They 
are all of them rebels, for they (Ms. B: have entered the Covenant of repentance 
but they) have not turned from the way of traitors but have wallowed in the ways 
of whoredom and wicked wealth... 
But all these things the builders of the wall and those who daub it with whitewash 
(Ezek. Xiii, 10) have not understood because a follower of the wind, one who 
raised storms and rained down lies, had preached to them (Mic. ii, 11), against 
all of whose assembly the anger of God was kindled. 
And thus shall it be for all among the first and the last who reject (the precepts), 
who set idols upon their hearts and walk in the stubbornness of their hearts; they 
shall have no share in the house of the Law. They shall be judged in the same 
manner as their companions were judged who deserted to the Scoffers. For they 
have spoken wrongly against the precepts of righteousness, and have despised 
the Covenant and the Pact—the New Covenant—which they made in the land of 
Damascus. Neither they nor their kin shall have any part in the house of the 
Law... 
But when the glory of God is made manifest to Israel, all those members of the 
Covenant who have breached the bound of the Law shall be cut off from the midst 
of the camp, and with them all those who condemned Judah in the days of its 
trials. 
But all those who hold fast to these precepts, going and coming in accordance 
with the Law, who heed the voice of the Teacher and confess before God, ...who 
do not lift their hand against His holy precepts or His righteous statues or His 
true testimonies; who have learned from the former judgements by which the 
members of the Community were judged; who have listened to the voice of the 
Teacher of Righteousness and have not despised the precepts of righteousness 
when they heard them, they shall rejoice and their hearts shall be strong, and 
they shall prevail over all the sons of the earth. God will forgive them and they 
shall see His salvation because they took refuge in His holy name. 

The following portion of the Damascus Document is clearly related to the latter days and 

the appearance of the "Christ" and a new Covenant. 


But when the glory of God is made manifest to Israel, all those members of the 
Covenant who have breached the bound of the Law shall be cut off from the midst 
of the camp, and with them all those who condemned Judah in the days of its 
trials. 


"But when the glory of God is made manifest to Israel..." refers to the name in which the second 
advent of Messiah ben David would appear bringing a new Covenant in the latter days. The name 
Glory of God or Glory of the Lord is given throughout Judeo-Christian Scripture. From the book 
of Ezekiel we read: 


Afterward he brought me to the gate, the gate facing east. And behold, the glory 
of the God of Israel came from the east...the Spirit lifted me up, and brought me 
into the inner court; [the Holy of Holies in the Temple] and behold, the glory of 
the LORD filled the temple. While the man was standing beside me, I heard one 
speaking to me out of the temple; and he said to me, "Son of man, this is the 
place of my throne [Davidic throne] and the place of the soles of my feet, 
[showing this person to be a man] where I will dwell in the midst of the people of 
Israel for ever." 


This scripture is of a prophecy of the coming of the return of Christ, the glory of God, when Israel 
will be regathered and the throne of David firmly established in the visible world. The passage in 
the Damascus Document also speaks of this prophecy Those who “have breached the bound of 
the Law," is a reference to those who first accepted the new Covenant and then turn away. The 
Qumran texts also speak of these violators in the latter days who will not be permitted to enter 
into the kingdom of God. 


The passages from the Qumran texts used above are from The Dead Sea Scrolls in English by G. 
Vermes as translated from the Damascus Document. Where a Ms. B appears, this indicated 
passages taken from Manuscript B which apparently differs slightly from the original of 
Manuscript A. Having compared as much as possible these two texts as well as the translation of 
Millar Burrows, G. Vermes, A. Dupont-Sommer, and to other explanations given to other 
commentators, I find no indication of any substantial differences which would negate the 
explanations given. As I suggested previously that the commentaries were written closer to the 
actual book itself, this would not preclude the possibility that the Essenes and/or others may not 
have written certain commentaries of their own and were then added into the overall manuscripts. 
Numerous fragments of some of the Qumran texts are noted to contain slight differences within 
the same documents. Whether this is simply do to re-copying error or purposefully added still 
remains in question. Even given such possible changes within the texts the overall context of the 
writings are not altered. The actual fragments of the Damascus Document found in the Qumran 
caves are not the ones used by the translators, rather, they have used two incomplete medieval 
copies that were found in 1896-97 in a storeroom of an old Cairo synagogue. These were 
originally published in 1910 by S. Schechter under the title Fragments of a Zadokite Work and 
were later re-edited in 1954 by Chaim Rabin under the title The Zadokite Documents. The 
Qumran documents, themselves, have yet to be made available to the public. Another title given 
for the Damascus Document was "The Document of the New Covenant in the Land of 
Damascus." These titles are rather striking in their use of the terms Zadok(ite), and New 
Covenant, which Burrows notes is conspicuous in its absence, and Damascus (land of). The New 
Covenant may have referred to the appearance of Jesus of Nazareth, however, the overall 
eschatological nature of the document would render this possibility as rather slight. The 
conception of the Jews living before the appearance of Jesus was one of expectation and thus they 
may have felt that they were indeed living in the end times. In reference to a phrase from the 
Damascus Document, recorded in Amos 9:11; "J will raise up the tabernacle of David which is 
fallen," Sommer translates: "...this tabernacle (13) of David which is fallen (is) he who will arise 
to save Israel." With the coming of Jesus, the Jews were expecting to be free from the yoke of 
Roman oppression. Such expectation was shattered with his crucifixion and as recorded by Luke; 
"We had hoped that he was the one to redeem Israel," the promise of redemption seemingly went 
unfilled. Continuing in the Damascus Document, we read: 


The King is the congregation, and the bases of the statues are the Books of the 
Prophets whose saying Israel despised. The star is the Interpreter of the Law who 
shall come to Damascus, as it is written, A star shall come forth out of Jacob and 
a scepter shall rise out of Israel (Num. xxiv, 17). The scepter is the Prince of the 
whole congregation..." 


It also mentions "The Books of the Law are the tabernacle of the King..." The tabernacle of David 
would be the restoration of the Temple, which, not having occurred in the days of Jesus of 
Nazareth would relegate the rebuilding to a period of time in the future. We also note that a “star 
shall come forth out of Jacob" and that this star is the "Interpreter of the Law." The definition of a 
'star' is given figuratively as being a Prince (Strong's Concordance #7626), thus we have a Prince 
who shall come from Jacob and a Prince (scepter) who shall arise out of Israel. As taken from 
Isaiah 9:6, "Prince of Peace;" the word Prince is from the Hebrew Sdrar, to have dominion: 
altogether, make self a prince, (bear) rule. Sar, Hebrew for prince can mean a head person (of any 
rank or class), captain (that had rule), chief (captain), general, governor, keeper, lord, ruler, or 
steward. The word for Peace, Shalém, taken from the primitive root Shalam, by extension, means 
to reciprocate (in various applications) — make amends, (make an) end, finish, full, give again, 
make good, restore. Within the New Testament the word Peace is given in Greek as eirene, 
meaning by implication, to set at one again. We find the rendering of the word Peace in Hebrew 
and Greek to have similar identification. I bring attention to these two words, for it is generally 
assumed that Isaiah 9:6 is a reference to Jesus of Nazareth, yet, from the definitions given, we 
find there would appear one who would have dominion and would restore all things or set at one 
again. Jesus did not appear as this individual for his kingdom was not of this world. The above 
phrases within the Damascus Document show conclusively the appearance of two individuals and 
further, that the star, as the Interpreter of the Law, would be synonymous with the Teacher of 
Righteousness. The Interpreter of the Law would not be the one who was the giver of the law. A 
scepter denotes royalty; therefore, "the Prince of the whole congregation" is a descendant of the 
royal house of David, the promised return of the Messiah. 


The phraseology within the Dead Sea Scrolls concerning the appearance of two Messiahs has 
caused considerable debate among scholars. Millar Burrows states: "The two Messiahs may be 
supposed to represent the king and priest of the future." He sees within his own statement a 
problem concerning the "royal Messiah" being expected from Israel rather than from Judah, thus 
he uses "Israel" in the comprehensive sense as applied to the whole people; "...the Messiah of 
Israel means the lay Messiah, so to speak, while the Messiah of Aaron is the priestly Messiah...A 
reference in the Damascus Document to ‘the arising of the teacher of righteousness at the end of 
days' suggests some connection between the teacher of righteousness and the coming Messiah." It 
is this connection that eludes scholars. 


Most scholars agree that two "anointed ones" are meant...Whether the two 
Messiahs are eschatological figures or belong to the present world order is 
another question. Silbermann insists that they are to be connected with what the 
rabbinic literature calls "the days of the Messiah" which are "in time," not to "the 
coming age" which is "out of time." 


It remains clear that the phrases within the Manual of Discipline and the Damascus Document 
refer to the appearance of two ‘anointed ones'; one of which would be from Israel and one who 
would be of the descendants of the tribe of Levi — “an anointed high priest and an anointed 
king." Silbermann cites a rabbinic tradition whereby the anointing oil was hidden by King Josiah, 
"and since then the high priest has been called the ‘priest of manifold garments’ instead of 'the 
anointed priest'." If this is true, then the ‘priest of manifold garments’ may be in fact the same as 
the man on the white horse in Revelation 19:11 described as having "on his head...many 
diadems" and "a name inscribed which no one knows but himself...and the name by which he is 
called is the Word of God." ‘Many diadems' means the one who comes is called by many names 
with the same connotation being applicable to the 'manifold garments.' The question now is 
whether the priestly Messiah, the man on the white horse, the Word of God and the Teacher of 
Righteousness are the same person. Attention must be given to what the Qumran texts say 
regarding this Teacher of Righteousness. From the Commentary on Habakkuk we read: 


I. ...(16-17) [Look among the nations and see, and you will be astounded, 
bewildered. For I will do a work in your days; you will not believe when] II (1) it 
is told. (1,5) 


[The explanation of this concerns] those who have betrayed with the Man (2) of 
Lies; for they [have] not [believed the words] of the Teacher of Righteousness 
[which he received] from the mouth (3) of God. And it concerns those who 
betra[yed the] New [Covenant]; for they did not (4) believe in the Covenant of 
God [and profaned] His [h]oly Nam[e]. (5) And likewise, the explanation of this 
word [concerns those who will be]tray at the end (6) of days; they are the 
violent...who will not believe (7) when they hear all of the things which will 
be[fall] the last generation from the mouth (8) of the Priest whom God placed in 
[the House of Jud]ah to explain all (9) the words of His servants the Prophets, by 
[whose hand] God has told (10) all that will befall His people and [the nations] 


These verses appear to relate to three separate groups of people: (1) the trinitarian Christians; 
"those who have betrayed with the Man of Lies", (2) the Baha'i World Faith; "who betrayed the 
New Covenant," the Covenant of Baha'u'llah, and “did not believe in the Covenant of God," the 
Davidic Kingship and (3) “those who will betray at the end of days." This refers to those who 
were taught the true meaning of the new Covenant by Jesus the High Priest after the order of 
Melchizedek and turned against his explanations and commentaries. 


The Teacher of Righteousness is described as "the Priest whom God placed in the House of Judah 
to explain all the words of His servants the Prophets." In another passage, the author of the 
commentary writes: "God mad known to him all the Mysteries of the words of His servants the 
Prophets" (VII, 4-5). A parallel statement is given within the Book of Revelation. "But that in the 
days of the trumpet call to be sounded by the seventh angel, the mystery of God, as he announced 
to his servants the prophets, should be fulfilled." Similarly, in the Hymns, he is called "an 
interpreter of Knowledge concerning the marvelous Mysteries" (II, 13); he was "the foundation of 
truth and understanding" (IT, 10), as well as "the man by whose mouth" God would establish "the 
teaching" and "within whose heart" he "set understanding, that he might open the fountain of 
Knowledge to all the understanding" (II, 17-18). 


Mention is also made of those who betray the new Covenant. From the translation given by G. 
Vermes the full passage reads: 


IT ...Upon my [uncircumcised] lips 
Thou hast laid a reply. 
Thou hast upheld my soul, 
strengthening my loins and restoring my power; 
my foot has stood in the realm of ungodliness. 
TI have beena snare to those who rebel, 
but healing to those of them who repent, 
prudence to the simple, 
and steadfastness to the fearful of heart. 
To traitors Thou has made of me 
a mockery and scorn, 
but a counsel of truth and understanding 
to the upright of way. 
I have been iniquity for the wicked, 
ill-repute on the lips of the fierce, 
the scoffers have gnashed their teeth. 


I have been a byword to traitors, 
the assembly of the wicked has raged against me; 
they have roared like turbulent seas 
and their towering waves have spat out mud and slime. 
But to the elect of righteousness 
Thou has made me a banner, 
and a discerning interpreter of wonderful mysteries, 
to try [those who practice] truth 
and to test those who love correction. 
To the interpreters of error I have been an opponent, 
[but a man of peace] to all those who see truth. 
To all those who seek smooth things 
I have been a spirit of zeal; 
like the sound of the roaring of many waters 
so have [all] the deceivers thundered against me; 
[all] their thoughts were devilish [scheming]. 


An interesting footnote to these passages reads: "The Teacher of Righteousness knows all the 
secrets of divine Revelation." Here again the one who is the Teacher of Righteousness 
understands all the secrets given by God. Such secrets were conveyed by specific prophesied 
individuals, 1.e., Moses, Krishna, Zoroaster, Buddha, Jesus, Muhammad, the Bab and Baha'u'llah. 
These are the founders of the seven alive revealed religions existing in our present world and the 
Teacher of Righteousness is the one who can fully explain the truth of these religions. These are 
the same as the "seven spirits of God" spoken of in Revelation 4:5; he who breaks the seven seals. 


..and I saw a strong angel proclaiming with a loud voice, "Who is worthy to 
open the scroll and break its seals?" And no one in heaven or on earth or under 
the earth was able to open the scroll or to look into it, and I wept much that no 
one was found worthy to open the scroll or look into it. Then one of the elders 
said to me, "Weep not; lo, the Lion of the tribe of Judah, the Root of David, has 
conquered, so that he can open the scroll and its seven seals. 


Who then is “the Lion of the tribe of Judah, the Root of David?" It is the return of Jesus, not as 
the 'Christ' but as the High Priest after the order of Melchizedek. "J Jesus have sent my angel to 
you...1 am the root and offspring of David..." (Rev. 22:16). This verse clearly shows that the one 
who breaks the seals is Jesus and since the Book of Revelation is of events that were to happen 
after the days of Jesus of Nazareth, it could only be upon his return that the seals would be 
broken. Thus, the Teacher of Righteousness must be equated with the return of Jesus. Where then 
does this leave us in relation to the Qumran texts that clearly state the coming of a Messiah from 
Aaron and a Messiah from Israel? From the verse in Revelation Jesus was of the root of David 
and thus from the tribe of Judah. There is no doubt that the Old Testaments Prophets spoke of the 
appearance of two Messiahs. One was portrayed as a humble servant who would be rejected, 
despised and killed. Isaiah chapter fifty-three provides a graphic portrayal of this 'suffering 
Messiah’. The portrait given for the second Messiah would be a direct male descendant of David, 
reunite the twelve tribes of Israel who had been divided and taken into captivity and reestablish in 
the visible world the Davidic Kingship that had been preserved first in Babylon and then in the 
mountainous district of Nur in Tabaristan. Hal Lindsey wrote that "These two portraits of the 
Messiah presented such a paradox that the rabbis at least a century before Jesus of Nazareth was 
born theorized that there would be two Messiahs." To them it was inconceivable that these two 
portraits could be within the same person as presently given within Christological doctrine. For 
those before Jesus' day the suffering Messiah would be one who would regenerate society, saving 
them from sin by giving up his life as an example, thus making him a ‘spiritual savior'. The 
second Messiah would be a Prince of peace and through his teachings usher in an age free from 
war and injustice. The mission of the two Messiahs was entirely different and thus it would be 


necessary for two distinct appearances. In answering the apostles question concerning the latter 
days; "Zell us, when will this be, and what will be the sign of your coming and of the close of the 
age?", Jesus said: "Take heed that no one leads you astray. For many will come in my name, 
saying, 'I am the Christ’, and they will lead many astray." Here Jesus warns that the coming 
Messiah would not be himself, that is, his name would not be Jesus, but another. The word Christ 
is the Anglicized form of the Greek Christos which is none other than Messiah ben David; he 
who is a descendant of David. It is a title conferred upon a particular prophesied individual. 

The kingly Messiah as mentioned in the Qumran texts would be from the tribe of Judah; the 
Messiah of Israel, a male, flesh and blood descendant of David. This then places the Teacher of 
Righteousness as the priestly Messiah; "For the Lord shall raise up from Levi as it were a High 
Priest, and from Judah as it were a King..." (Testament of Simeon, Il, 11). Other references from 
the Testaments of the Twelve Patriarchs speak plainly of the importance of the tribe of Levi and 
the tribe of Judah in the latter days. From the Testament of Rueben we read: "For to Levi God 
gave the sovereignty and to Judah with him and to me also, and to Dan and Joseph, that we 
should be for rulers...hearken to Levi, because he shall know the law of the Lord, ...as the 
anointed High Priest, of whom the Lord spake." Within another verse Rueben refers specifically 
to the one who is to be the Kingly Messiah. "For he shall bless Israel and Judah, because him 
hath the Lord chosen to be king over all the nation. And bow down before his seed..." His seed 
would mean the descendants of Judah or more specifically that of David, "and will be among you 
an eternal king." This corresponds to a verse in II Kings (taken from the Hebrew Tanakh) which 
states: "However, the Lord refrained from destroying Judah, for the sake of His servant David, in 
accordance with His promise to maintain a lamp for his descendants for all time." "To maintain a 
lamp" is an analogy that refers to a physical being. As a lamp may come in various sizes and 
forms, the light that radiates from the lamp is always the same. God's promise unto David was 
that this throne would never end and that "There shall never be an end to men of David's line who 
sit upon the throne of the House of Israel" (Tanakh, Jeremiah 33:17). In reference to the 
priesthood we read in the Testament of Judah; "...I command you, love Levi...For to me the Lord 
gave the kingdom, and to him the priesthood" and in the Testament of Is'sachar, "And Levi and 
Judah were glorified by the Lord even among the sons of Jacob; for the Lord gave them an 
inheritance, and to Levi He gave the priesthood, and to Judah the kingdom." The same theme 
runs throughout virtually all the testaments of the twelve patriarchs, for from Levi and Judah 
comes the salvation of Israel. "For through their tribes shall God appear dwelling among men on 
earth, to save the race of Israel, and to gather together the righteous from amongst the 

Gentiles" (Testament of Naph'tali). In another passage from Naph'tali we read: 


And the Lord shall bring captivity upon you, and there shall ye serve your 
enemies, and ye shall be bowed down with every affliction and tribulation, until 
the Lord has consumed you all. And after ye have become diminished and made 
few, ye return and acknowledge the Lord your God; and He shall bring you back 
into your land, according to His abundant mercy. 


The time of the captivity mentioned may refer to the fall of both Israel and Judah after the 
Kingdom had been divided after the death of Solomon. So little was heard of the ten tribes of 
Israel that they became known as the ten lost tribes although this is somewhat of a misnomer. 
Through the ages, they were absorbed into other beliefs and cultures, most notably the 
Zoroastrians and Muslims. It was not until the appearance of the second advent of the Messiah 
ben David that Israel and Judah were again united. The Zestament of Naph'tali continues. 


And it shall be, that after that they come into the land of their father, they shall 
again forget the Lord and become ungodly. And the Lord shall scatter them upon 
the face of all the earth, until the compassion of the Lord shall come, a man 
working righteousness and working mercy unto all them that are afar off, and to 
them that are near. 


Although Israel had been regathered the first time, they would again rebel against God and violate 
the Covenant. It is to these 'violators' of which so much has been recorded in the Qumran texts. 
The Lord God shows compassion sending "a man working righteousness,;"""...and He raised for 
them a Teacher of Righteousness to guide them...," is the phrase from the Damascus Document. 
"And he made known to the latter generations that which God had done to the latter generation, 
the congregation of traitors, to those who departed from the way." Concerning the latter days 
Isaiah writes, "And it shall come to pass in that day, that the Lord shall set his hand again the 
second time to recover the remnant of his people...And he shall set up an ensign for the nations, 
and shall assemble the outcasts of Israel, and gather together the dispersed of Judah from the 
four corners of the earth." The mission of the Kingly Messiah was to regather Israel in the latter 
days. Once again, regathered Israel violated the new Covenant and thus it remained necessary to 
be gathered yet a second time as mentioned in the Zestament of Naph'tali and the book of Isaiah. 
This appears to be the mission of the Teacher of Righteousness, the Messiah of Aaron; he who 
establishes the new Covenant as given by the kingly Messiah. "And Thou [hast instructed me in] 
Thy Covenant and my tongue has been as the tongue of Thy disciples..." (Hymns VII, 10). Again 
from the Hymns we read: "For [the tong/ue of the disciples (was given) to me to restore the spirit 
of them that stagger and to sustain the weary with the word..." (VII, 36). God has given unto the 
Teacher of Righteousness the mission to be according to His truth; "the one who announces good 
tiding [in the ti]me of Thy goodness, preaching the gospel to the humble according to the 
abundance of Thy mercy" (XVIII, 14-15). 


An [Thou hast] created [me] for the sake 

to [fullfill the Law 

and [to teJa{ch by] my mouth the men of Thy council 

in the midst of the sons of men... 

And all the nations shall know Thy truth, 

and all the peoples, Thy glory. 

For Thou hast caused [them] to enter Thy [glo]rious [Covenant] 
with all the men of Thy council 

and into a common lot with the Angels of the Face. 


The mission of the Teacher of Righteousness was a double one, for he was not only to restore the 
true Covenant of Israel, but also to bring salvation to the nations. "Now this was equally the 
twofold mission of the Servant of the Lord (Isa. xlix. 6)." 


It is little that thou shouldst be my servant 
To restore the tribes of Jacob 
And to lead back the remnant of Israel: 
I have made thee the light of the nations 
That my salvation may reach to the end of the earth. 
(A. Dupont-Sommer, The Essene Writings from Qumran) 


Throughout the spiritual evolution of humankind, there have always been those who would 
establish the message given through the mouth of the Prophets of God, the seven spirits, or 
Manifestations. Enoch established the teachings of Adam throughout the eastern and western 
hemispheres. Joshua established the laws of Moses whereby Israel became a great nation under 
the kingship of Solomon. Paul spread the message of the gospel brought by Jesus the Christ to the 
Gentiles. Ali established Muhammad's message. The same would also apply to Krishna, Zoroaster 
and Buddha. The establisher of the new Covenant, given by the return of Messiah ben David, the 
Messiah of Israel of the Damascus Document, the kingly Messiah, essentially teaches Jesus' 
gospel of the Kingdom of God in which Jesus instructed us to pray; "...Thy kingdom come. Thy 
will be done, as in heaven, so in earth" (Luke 11:2). Although, as a descendant of David, Jesus 


did receive a kingdom (Luke 1:33), he stated that his kingdom was not of this world (John 18:36) 
and that the world would see him no more (John 14:19), which would refer to his physical being. 
The teachings of Jesus are quite clear concerning the physical body as having no value. "It is the 
Spirit that gives life, the flesh is of no avail; the words that I have spoken to you are spirit and 
life" (John 6:63). The words that Jesus spoke gave humankind the gospel, which is the coming of 
the Kingdom of God on earth — an event that was yet to take place in the future. These words 
were designated through the Holy Spirit as the 'Son'. Paul clarified this fact in stating that Jesus 
came, that is, was born into this world according to the flesh (egg and sperm) and was declared, 
appointed, or designated the "Son of God" according to the Spirit (Holy Spirit) (Romans 1:3-4). 
Therefore, it is the Revelation or words that Jesus spoke that were entitled the 'Son'. "Jn the 
beginning was the Word, and the Word was with God, and the Word was God...And the Word was 
made flesh..." (John 1:1,14). This verse is used by theologians in an attempt to show that Jesus 
was God incarnate. The concept, however, has it's roots in the ancient Babylonian religion that 
created the trinity and centuries later inculcated within Christian doctrine at the Council of Nicaea 
in 325 AD. The 'Word' is properly rendered as 'Logos' — the thoughts of God as expressed 
through a man. One of the earliest records of the term Logos come from a treatise written by 
Hercleitus of Ephesus (b. @ 530 BC), On Nature. 


... If we could understand the world as a whole we should see in it a vast 
impersonal wisdom, a Logos, or Reason, or word (65); and we should try to mold 
our lives into accord with this way of nature, this law of the universe, this wisdom 
or orderly energy which is God (91) — ‘It is wise to hearken not to me, but to the 
Word (1), to seek and follow the infinite reason of the whole’! 

(Will Durant, The Story of Civilization, Vol.IT. "The Life of Greece", New York: 
Simon and Schuster, 1939, p. 147) 


Jesus was an intermediary between God and man, expressing the thoughts of God, thus he was 
the speaker of the 'Word' with those words being in the potency of the "Son of God." As Jesus 
explained that his words were spirit and life, it remains evident that the Jews crucified the wrong 
body, that is, the crucifixion of the physical body had no bearing upon the spiritual teachings that 
Jesus gave while on earth. The words of Jesus were crucified, not by the Jews, but by the 
trinitarian Christians. The ‘resurrection’, therefore, would not be the physical body of Jesus, 
rather, the words or Spirit. If there is a resurrection of the body, it could only pertain to a ‘body of 
believers’, those who accept the resurrected Word. 


In the book of John we read: "7 came forth from the Father, and am come into the world: again I 
leave the world, and go to the Father...Father, the hour is come; glorify thy Son, that thy Son also 
may glorify thee:" (John 16:28; 17:1). Here Jesus is speaking of his words; it is the gospel on the 
Kingdom of God that goes to the Father and comes from the Father. The Son is glorified in that 
his revelation now bears the title of the "Father." 


Who is the "Father?" He whose revelation brings the Kingdom of God on earth — the 
reestablished Davidic Throne, the kingly Messiah, the Messiah of Israel; Mirza Husayn-Ali, 
Baha'u'llah, which in English means the "Glory of the Father," for his revelation was in the 
potency of the Father. He was born an earthly Prince within the province of Mazindaran in Persia, 
a direct male descendant of David through Solomon from the line of the kings of Israel. He was 
exiled to Baghdad, which is that part of the ancient Assyrian Empire where King Shalmaneser V 
took the ten southern tribes into captivity in 721 BC. Baha'u'llah made his proclamation from 
Baghdad in 1863 where the seed of those ten tribes accepted his revelation and journeyed with 
him in his exile to Acca, Israel, arriving there in the year 1868. Baha'u'llah and his family, being 
of the tribe of Judah thus reunited the twelve tribes of Israel. Unlike Jesus, he married and had a 
son; Aghsan, a Branch, and from the Branch succeeds the Davidic kingship, one who sits upon 
the throne of David in a continuous line of succession. In 1957, this regathered Israel under it's 


new name, Baha'i (meaning Glory), rebelled against God by declaring the line of Davidic Kings 
to have come to an end; a direct violation of the Covenant of Baha'u'llah and the promise that 
God had made unto David that his throne would endure forever, and that he (David) would never 
lack a man to sit upon the throne. "And it concerns those who betra[yed the] New [Covenant]; for 
they did not (4) believe in the Covenant of God [and profaned] His [hJoly Nam[e]." Israel again 
became dispersed therefore requiring the appearance of another who would regather Israel a 
second time. "...they are the violent...who will not believe (7)...all the things which will be[fall] 
the last generation from the mouth (8) of the Priest whom God placed in [the House of Jud]ah..." 
This House of Judah represents the revelation of Baha'u'llah whose message was in the potency of 
the Temple, one that is not built by hands. "But when Christ appeared as a high priest of the good 
things to come, then through the greater and more perfect tent (not made with 

hands...)" (Hebrews 9:11), is a reference to this Temple, within which was placed the new 
Covenant or the Law. The restoration of the Temple, however, could not be complete without a 
High Priest; "...the Priest whom God placed in [the House of Jud]ah...", to teach and establish 
the Law [Covenant]. The High Priesthood established by Moses was the essential feature within 
the formation of Israelite monotheism. It remained for the High Priest, a descendant of Aaron, to 
enter into the inner chamber of the Temple, the Holy of Holies, to read the books of the Law and 
give their meaning. In Hebrews, chapter seven we read: “Now if perfection had been attainable 
through the Levitical priesthood (for under it the people received the law), what further need 
would there have been for another priest to arise after the order of Melchizedek, rather than one 
named after the order of Aaron? For when there is a change in the priesthood, there is 
necessarily a change in the law as well... This becomes more evident when another priest arises in 
the likeness of Melchizedek...'Thou art a priest for ever, after the order of Melchizedek'... This 
makes Jesus the surety of a better covenant." The Damascus Document delineates the distinction 
between the two messiahs in its phraseology; Israel, Judah, as the kingly Messiah, and the 
Messiah of Aaron which designated him as being a high priest. The kingly Messiah is Baha'u'llah, 
the return of Messiah ben David, the giver of the Law. The High Priest, or Messiah of Aaron, is 
he who interprets or establishes the Law. Jesus does not return as the kingly Messiah, rather, as 
the High Priest after the order of Melchizedek, the 'star' who is "the Interpreter of the Law who 
shall come to Damascus." 


Rabbinical literature notes that as the ancestor of Abraham, Isaac, and Jacob, Shem, the youngest 
of Noah's three sons, possessed the priestly robes given unto him by Noah who had inherited 
them from Adam. 


The rabbis identify Shem with Melchizedek, King of Salem, who is termed ‘a 
priest of the Most High,' who came to meet Abraham after he had defeated the 
four kings. 


So it was. When Abraham returned from the war, Shem, or as he is sometimes 
called, Melchizedek, king of righteousness, priest of God Most High, the king of 
Jerusalem, came forth to meet him with bread and wine. And this high priest 
instructed Abraham in the laws of the priesthood and in the Torah, and to prove 
his friendship for him he blessed him and called him the partner of God in the 
possession of the world, seeing that through him the name of God was first made 
known among men. 


As a minor 2 = " prophet 
Abraham received his 
enlightenment from the 


manifestation Adam, by studying in the academy of Shem, the High Priest Melchizedek. Shem 
had been given the gift of prophecy, prophesying for four hundred years, yet to no avail. He had 
inherited the robe of Adam, or revelation and was the High Priest or high educator in the laws and 
teachings of Adam. 


He forfeited the priesthood by mentioning in his blessing Abraham's name before 
that of God, so God took his office and gave it to Abraham. Also the Midrash 
Agada says Shem himself asked God to give the priesthood to Abraham, as he, in 
his prophetic capacity, knew he would have no children, and he knew Abraham 
would. 


Armed with the robe of Adam, Shem, "priest of God Most High," defended and kept alive the 
knowledge of an invisible Creator whose flame had virtually been extinguished by the nefarious 
acts of Nimrod and Semiramis, until the age of Abraham. It would be through Abraham and his 
descendants that all the nations of the world would be blessed and the ultimate victory of God's 
Kingdom on earth. It is for this reason that Abraham then received the blessing as priest and 
Shem's role as Melchizedek within Christian literature became the prototype of Jesus of Nazareth. 


The Apostle Paul wrote in some length about the order of Melchizedek in his letter to the 
Hebrews. In chapter two Paul explains that for a little while Jesus was made lower than the 
angels. "But we see Jesus, who for a little while was made lower than the angels, crowned with 
glory and honor because of the suffering of death, so that by the grace of God he might taste 
death for every one." By this is meant that Jesus was subjected to the physical world wherein he 
tasted suffering and death. "Therefore he had to be made like his brethren in every respect...", that 
is, being made of flesh and blood, Jesus "partook of the same nature, that through death he might 
destroy him who has the power of death...so that he might become a merciful and faithful high 
priest in the service of God, to make expiation for the sins of the people." Jesus had to be tempted 
and suffer in order that he may assist those who also were tempted. This does not infer that Jesus 
was with sin. He took upon himself the sins of the people that through his suffering and sacrifice 
the people may be saved. 


In chapter three Paul acknowledges that Jesus is a prophet like unto Moses. "He [Jesus] was 
faithful to him who appointed him, just as Moses also was faithful in God's house." Jesus, 


however, was greater than Moses. "Yet Jesus has been counted worthy of as much more glory 
than Moses...Now Moses was faithful in all God's house as a servant, to testify to the things that 
were to be spoken later [by Jesus]." Here Paul is teaching progressive revelation. The 
Manifestations of God are equal. The only difference between them is the potency of their 
revelation. Jesus also taught progressive revelation when he said: "J have many things to say unto 
you, but you could not bear them now. He who is the spirit of truth shall come and guide you into 
all truth." Moses could only give unto the people what their minds could comprehend. The 
progressiveness of the revelations are likened to the grades in school. Would we say that the sixth 
grade teacher is more educated than the first grade teacher is? No. The first grade teacher teaches 
only what a six year old can comprehend. As the child evolves, they are thus able to comprehend 
more as taught by the sixth grade teacher. 


Paul is speaking here to the Jews telling them that there was one now who was greater than 
Moses and warns them not to harden their hearts like unto the days of Moses. 


Therefore, as the Holy Spirit says, 

"Today, when you hear his voice, 

do not harden your hearts as in the 
rebellion, 

on the day of testing in the wilderness, 

where your fathers put me to the test 

and saw my works for forty years. 

Therefore I was provoked with that 
generation, 

And said, 'They always go astray in their 
hearts; 

they have not known my ways.' 

As I swore in my wrath, 

‘They shall never enter my rest. 


om 


The people were forced to wander in the desert for forty 
years due to their unbelief. They could not overcome their 
worship of idols they had been subjected to while in Egypt 
and thus they were left to die in the wilderness. They were 
not permitted to enter the Promised Land. Christian 
theology teaches that because Moses sinned God would not 
allow him to enter the Promised Land. Thus, Jesus was 
greater than Moses was because he was without sin. All the 
Manifestations of God are free from sin. Moses had taken 
upon himself the sins of the people as an example. "How 
often the Prophets of God and His universal Manifestations 
in their prayers confess their sins and faults! This is only to 
teach other men, to encourage and incite them to humility and meekness, and to induce them to 
confess their sins and faults." * Everything that humanity suffers is due to their waywardness, 
poverty, disease, even floods and hurricanes are caused through disobedience. The vibrations of 
such misdeeds go out into the either causing such things. The Prophets take upon themselves the 
burden and suffer even more. Baha'u'llah was imprisoned for forty years; Jesus was crucified. 
They choose to suffer in an effort to raise the people up. In the war chariot Krishna stated: "When 
the world declines in virtue and righteousness and evil and injustice mount the throne then 
cometh I your Lord and revisit My world in visible form and mingle [ ? ] among men and by my 
example [by my life] and by my word do I reestablish virtue and righteousness in the world. Many 


times in the past have I thus appeared and many times in the future will I come again." Moses did 
not doubt God; it was the people. Although apparently addressed to the Prophets, the reproach 
and rebuke is addressed to the people. The Manifestations take upon Themselves such reproach 
so that the people may not be discouraged. Moses was in complete obedience to God and not in 
rebellion. The Manifestations of God are lights and light does not unite itself with darkness. They 
are life and thus life and death are not confounded. They are for guidance and guidance and error 
cannot be together, they are the essence of obedience and obedience cannot exist with rebellion. * 


Paul continues with the same theme saying: "...but the message which they heard did not benefit 
them, because it did not meet with faith in the hearers." Upon the death of Moses, his work was 
finished and Paul mentions a seventh day. "For if Joshua had given them rest, God would not 


*from Some Answered Questions: "Explanation of the Rebukes Addressed by God to the 
Prophets," p192. 

speak later of another day. So then, there remains a Sabbath rest for the people of God; for 
whoever enters God's rest also ceases from his labors as God did from his." This is the thousand 
years of peace for each day is as a thousand years. "But do not ignore this one fact, beloved, that 
with the Lord one day is as a thousand years, and a thousand years as one day" (II Peter 3:8). 
Paul exhorts the Jews not to harden their hearts as they did in the age of Moses. "Let us therefore 
strive to enter that rest, that no one fall by the same sort of disobedience." The same thing may be 
said today in relation to the Christians and the Baha'is. The Christians have hardened their hearts 
denying the return of Christ and the Baha'i World Faith has turned aside from the Covenant of 
Baha'u'llah. In their disobedience, they will not be able to enter the day of rest, the thousand years 
of peace. 


The high priest chosen from among men, the descendants of Aaron, the brother of Moses, was 
appointed to act on behalf of men in relation to God. Because they were with sin, the high priest 
also offered sacrifices for his own sins as well as the people. This honor was not one taken upon 
himself but was called by God. Jesus the Christ "did not exalt himself to be made a high priest, 
but was appointed by him who said to him, 'Thou art my Son, today I have begotten thee’; as he 
says also in another place, "Thou art a priest for ever, after the order of Melchizedek.'" Although 
Jesus was a Son, he learned obedience through his suffering. After his baptism by John, he was 
tempted, yet, even upon seeing the cross and his crucifixion, he abided by the will of God, 
choosing to sacrifice himself for the good of the world. Without this sacrifice, the "Christ" could 
not have returned. Being made perfect, he became the source of eternal salvation, and thus 
designated by God a high priest after the order of Melchizedek. 


In chapter six, verses four through eight Paul writes: 


For it is impossible to restore again to repentance those who have once been 
enlightened, who have tasted the heavenly gift, and have become partakers of the 
Holy Spirit, and have tasted the goodness of the word of God and the powers of 
the age to come, if they then commit apostasy, since they crucify the Son of God 
on their own account and hold him up to contempt. For land which has drunk the 
rain that often falls upon it, and brings forth vegetation useful to those for whose 
sake it is cultivated, receives a blessing from God. But if it bears thorns and 
thistles, it is worthless and near to being cursed, its end is to be burned. 


Paul explains that if one has become a believer in the word of God and then deny the truths given, 
they should be cursed. He compares it to the rain that is useful to the soil and is a blessing from 
God. However, if the soil bears only thorns and thistles then it should be burned, meaning, the 
worst that could happen to a person is to first believe and then become apostate. Such an 


individual cannot be restored to repentance, that is, forgiven and thus are for the fire. It would be 
better for them if they had never heard the truth. 


It is through faith and patience that one inherits the promises of God. God said unto Abraham, 
"Surely I will bless you and multiply you." Abraham endured and thus obtained the promise that 
through him all the nations would be blessed. 


So when God desired to show more convincingly to the heirs of the promise the 
unchangeable character of his purpose, he interposed with an oath...we have this 
as a sure and steadfast anchor of the soul, a hope that enters into the inner shrine 
behind the curtain... 


Paul is speaking here of the temple not made by hands. Behind the curtain was the inner shrine, or 
Holy of Holies that the high priest would enter once a year, "... where Jesus has gone as a 
forerunner on our behalf, having become a high priest for ever after the order of Melchizedek." 


Shem was blessed by God and received the power of the Holy Spirit. It is he, Shem, who is 
Melchizedek, "He is without father or mother or genealogy, and has neither beginning of days 
nor end of life, but resembling the Son of God he continues a priest for ever." Upon the return of 
Abraham after the slaughter of the kings, Shem blessed him and Abraham gave unto him a tenth 
(tithes) of the spoils. According to the Law, the Levitical priests also received tithes from the 
people, their brethren, who were also descendants of Abraham. Shem did not have their 
genealogy and received tithes from Abraham and blessed him who had been given the promise 
thus showing that Shem as Melchizedek was of a greater order than the Levitical priesthood. Paul 
writes that had perfection been attainable through the Levitical priesthood there would be no need 
for another priest to arise after the order of Melchizedek. Paul is speaking here of Jesus. "For 
when there is a change in the priesthood, there is necessarily a change in the law as well. For the 
one of whom these things are spoken belonged to another tribe, from which no one has ever 
served at the altar." Jesus was of the tribe of Judah and Moses mentioned nothing about priests 
from the tribe of Judah. The Jews would never allow Jesus to enter into the Temple, as he was not 
of the tribe of Levi but of Judah. Yet, another priest does arise in the likeness of Melchizedek, not 
by law, "but by the power of an indestructible life. For it is witnessed of him, 'Thou art a priest 
for ever, after the order of Melchizedek.'" Jesus placed his covenant in the temple in heaven, as 
his kingdom was not of this world. How does Paul know that it is witnessed? First Paul shows 
that Jesus is a descendant of David as written in Psalm 2 wherein David writes: "J have set my 
king [Davidic kingship] on Zion, my holy hill.* I will tell of the decree of the Lord: He said to me, 
‘You are my son, today I have begotten you." David was also a son and begotten. In Psalm 110, 
David writes: "The Lord has sworn and will not change his mind, 'You are a priest for ever after 
the order of Melchizedek.'" Paul shows that Jesus was a descendant of David, the Messiah, as 
well as a priest after the order of Melchizedek. The Levitical priests took their office without an 
oath while the new priesthood was addressed with an oath. This makes the covenant of Jesus as 
high priest after the order of Melchizedek greater than the Levitical priesthood. Further, the high 
priests had to offer sacrifices daily, first for their own sins and then those of the people. Jesus only 
did this once as he offered himself as the eternal sacrifice. "Indeed, the law appoints men in their 
weakness as high priests, but the word of the oath, which came later than the law [Levitical 
priests], appoints a Son who has been made perfect for ever." 


Paul makes the point that if Jesus were on earth he could not be a priest as there were priests who 
offered sacrifices according to the law [law of Moses]. This is but a copy and shadow of the 
heavenly sanctuary. Jesus as high priest is seated at the right hand of the throne in heaven, "a 
minister in the sanctuary and the true tent which is set up not by man but by the Lord." The 
covenant that Jesus mediates, meaning, he is the messenger of the covenant between God and 
man, is greater than the old for it is made on better promises, an oath. Had the first covenant been 
faultless there would be no need for a second. A new covenant is established with the house of 


Israel and the house of Judah unlike the covenant made when Moses and the Israelites were 
brought out of the land of Egypt. Not having continued in God's covenant He pays no attention to 
them. God says "This is my covenant that I will make with the house of Israel after those days," 
meaning a time in the future. 


* "Zion" is a reference to wherever the kingship is established. At one time, it was in 
Jerusalem. With Baha'u'llah, Zion is now on Mount Carmel. There is no mountain called Zion. 
I will put my laws into their minds, 
and write them on their hearts, 
and I will be their God, 
and they shall be my people. 
And they shall not teach every one his 
fellow 
or every one his brother, saying, 'Know 
the Lord,’ 
for all shall know me, 
from the least of them to the greatest. 
For I will be merciful toward their 
iniquities, 
and I will remember their sins no more. 


Paul associates these verses with the covenant of Jesus while in actuality they refer to the 
covenant of Baha'u'llah. These words, taken from the book of Jeremiah speak of a new covenant 
in the latter days. "Jn the latter days you will understand this." 


At that time, says the LORD, I will 
be the God of all the families of Israel, 
and they shall be my people. 


But this is the covenant which I 

will make with the house of Israel after 
those days...and I will be their God, and 
they shall be my people...for they shall all 
know me...for I will forgive their iniquity, 
and I will remember their sin no more. 


In the age of Paul, this new covenant was applicable to Jesus, the Christ. Paul was speaking unto 
the Jews who had difficulty in what he was saying. How much more difficult would it have been 
in attempting to understand a new covenant referring to the future. 


The first covenant had regulations for worship and an earthly sanctuary. Paul describes this 
earthly sanctuary as having an outer tent, Holy place, wherein were placed the lampstand, and the 
table of showbread. There is a second curtain or veil behind which was the Holy of Holies 
containing the gold altar (King James version reads golden censer),* the ark of the covenant, a 
golden urn holding the manna and Aaron's budding staff. 


Ark of the Altar of 
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Paul 
reiterates the function of the Levitical priests who go continually into 
the outer tent, "but into the second only the high priest goes, and he 
but once a year, and not without taking blood which he offers for 
himself and for the errors of the people." He then explains that as 
long as the outer tent is still standing the way into the sanctuary is not 
yet opened. This refers to the whole tabernacle or temple that is but a 
copy of the perfect temple not made by hands. This temple had not 
yet been made manifest. Ezekiel gives the description of this perfect 
temple with the coming of the Bab and Baha'u'llah. Jesus was the 
herald of the revelation of Baha'u'llah. 


Jesus the Christ appeared as a high priest entering into the perfect 
temple not made by hands. He entered once and for all into the 
temple of the heaven of prophecy for his kingdom was not of this 
world. Jesus therefore returns as this high priest from the heaven of 
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...he entered once for all into the Holy Place, taking not the blood of goats and 
calves but his own blood, thus securing an eternal redemption. 


Jesus is the mediator of a new covenant in order for the people to receive the promised eternal 
inheritance. The crucifixion of Jesus redeems them from transgressions under the first covenant. 
What Paul is referring to is that a will cannot be enforced until the death of the one who gave the 
will. The first covenant, the earthly sanctuary, was purified with blood for the remission of the 
sins of the people. Under the Law of Moses, the priesthood, the Jews had salvation with the 
shedding of the blood of goats and calves. Paul writes “how much more shall the blood of Christ, 


who through the eternal Spirit offered himself," which is a greater sacrifice than that of goats and 
calves. 


*See article, "The Altar of Incense: Where Was It Located?" 

uy FT UEy The Jews had gone to Jesus stating that they received salvation through the 
">> = 2 > Laws of Moses and therefore, had no need of him. Jesus spoke to them 
Wey saying: 
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Do not think that I shall accuse you to the Father; it is Moses who 
accuses you, on whom you set your hope. If you believed Moses, you 
would believe me, for he wrote of me. But if you do not believe his 
writings, how will you believe my words? 
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The writings of Moses were a part of the Law and in them Moses prophecied the appearance of 
Jesus, the Christ. In like manner, the Christians say they have salvation through the blood of 
Jesus, who prophecied the coming of Baha'u'llah, therefore Jesus will be their judge for denying 
the return of Christ. 


The first covenant, under the Law of Moses, was ratified with the ' > 
shedding of blood and Paul writes that "Indeed, under the law : 4" = 
almost everything is purified with blood, and without the shedding : : 

of blood there is no forgiveness of sins." Did the shedding of 
Jesus' blood forgive man of their sins? 'Abdu'l-Baha explains: 


as TINUE per erire 


When the sanctified breezes of Christ, and the holy light 
of the Greatest Luminary [Baha'u'llah] were spread 
abroad, the human realities, that is to say, those who turned towards the Word of 
God and received the profusion of His bounties, were saved from this attachment 
and sin, obtained everlasting life, were delivered from the chains of bandage, and 
attained to the world of liberty. They were freed from the vices of the human 
world; and were blessed by the virtues of the Kingdom. This is the meaning of the 
words of Christ, "I gave my blood for the life of the world"; that is to say: I have 
chosen all these troubles, these sufferings, calamities, and even the greatest 
martyrdom, to attain this object, the remission of sins: that is, the detachment of 
spirits from the human world, and their attraction to the divine world; in order 
that souls may arise who will be the very essence of the guidance of mankind, 
and the manifestations of the perfections of the Supreme Kingdom. 
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Jesus chose to abide by the Will of God sacrificing himself on the cross so we may receive his 
revelation. It is with his death that the will is enforced. Baha'u'llah spent 40 years in exile so that 
we would have his revelation and Covenant of the Most Great Branch. It is the revelation of Jesus 
the Christ as the herald of the Kingdom that saves from sin, not the blood itself. "Nor was it to 
offer himself repeatedly [as did the high priest once a year under the Law/...But as it is, he has 
appeared once for all at the end of the age to put away sin by the sacrifice of himself." 


The Law of Moses was a mere shadow of the things to come. If the sacrifices had cleansed the 
sins of the people, there would have been no reason for those to be done year after year. Such 
sacrifices reminded them of sin. "For if is impossible that the blood of bulls and goats should take 
away sins." 


Consequently, when Christ came into the world, he said, 
"Sacrifices and offerings thou hast not 
desired, 
but a body hast thou prepared for me; 


in burnt offerings and sin offerings thou 

hast taken no pleasure. 
Then I said, 'Lo, I have come to do thy 
will, O God,' 
as it is written of me in the roll of the book." 
When he said above, "Thou hast neither desired nor taken 
pleasure in sacrifices and offerings and burnt offerings" (these 
are offered according to the law), then he added, "Lo, I have 
come to do thy will." He abolishes the first in order to establish 
the second. And by that will we have been sanctified through the 
offering of the body of Jesus Christ once for all. 


Jesus the Christ offered himself once to "bear the sins of many, [and] will appear a second time, 
not to deal with sin, but to save those who are eagerly waiting for him." By his sacrifice, we are 
made known of his revelation, the Kingdom of God on earth as given through the revelation of 
Baha'u'llah. 

Explanation of the letter to the Hebrews given in a deepening 

class by Dr. Leland Jensen. 

Recorded July 22, 1983 

Missoula MT 


Within the Qumran Texts, thirteen fragments were 
found from cave XI that is centered on Melchizedek. 
"It takes the form of an eschatological Midrash in 
which the proclamation of liberty to the captives at 
the end of day is understood as being part of the 
general restoration of property..." Of particular 
interest are the words elohim and el, which would 
normally mean God, “but in certain specific contexts 
Jewish tradition also explains elohim as primarily 
designating a judge’. Here Melchizedek is portrayed 
as presiding over the final judgement..." 


Enlarged portion of Mekchizedck text 


[And it will be proclaimed at] the end of days concerning 

the captives as [He said, To proclaim liberty to the captives 
(Isa, lxi, 1). Its interpretation is that He] will assign them to 
the Sons of Heaven and to the inheritance of Melchizedek... 
For this is the moment of the Year of Grace for Melchizedek. 
[And h]e will, by his strength, judge the holy ones of God, 
executing judgement, as it is written concerning him in the 
Songs of David...And your ELOHIM is [Melchizedek, who will 
save them from] the hand of Satan. 


We could render a portion of this passage as being; “and your JUDGE is Melkizedek," clearly 
showing that it would be a specific person, one who saves the elect (holy ones) from the hands or 
designs of Satan. From the Hymns we read that the Teacher of Righteousness has "been a snare 
for sinners, but healing for all those that are converted from sin" (II, 8-9), and concerning the day 
of judgment; "For Thou wilt condemn in judgement and all those who assail me, distinguishing 
through me the just and the guilty" (VII, 12); the just being those who believe in him, and the 
guilty, the incredulous. A similar verse appears in The Thanksgiving Psalms: "...separating by me 
the righteous from the wicked." In the Testament of Levi, we read that God shall "raise up a new 


priest. And to him all the words of the Lord shall be revealed; and he shall execute a righteous 
judgement upon the earth for a multitude of days." Again we are given a description of one who 
reveals "all the words", a priest who shall execute "righteous judgment", who is as well "an 
interpreter of Knowledge concerning the marvelous Mysteries", "the man by whose mouth" God 
would establish "the teaching", "...the Priest whom God placed in the House of Judah..." to teach 
and establish the Law. It would be fallacious to theorize the appearance of more than one 
individual who, from the evidence cited, performs the same functions within the same timeframe 
— the end of days. It is through this individual that the world will be judged. 


And the Lord shall judge Israel first for their unrighteousness...And then shall 
He judge all the Gentiles...And He shall convict Israel through the chosen ones 
of the Gentiles... 

(Testament of Benjamin, I, 8-9) 


With the appointment of Mason Remey as President (Guardian) of the International Baha'i 
Council, the embryonic Universal House of Justice, the line of Davidic Kings passed from the 
Jews to the Gentiles. The writings of Paul show that the Davidic Kingship would depart from the 
Jewish line and become established among the Gentiles, which includes all peoples and nations of 
the world except the Israelites. In the ancient prophecy of Shiloh, the scepter and ruler's staff 
would depart between the legs of Judah. 


The scepter shall not depart from Judah, nor the ruler's staff from between his 
feet, until he comes to whom it belongs [Hebrew is "until Shiloh comes or until he 
comes to Shiloh]; and to him shall be the obedience of the people. 


The scepter shall not depart from Judah, nor a lawgiver from between his feet [or 
legs], until Shiloh comes; and unto him shall the gathering of the people be.! 


Christian theology erroneously associates the prophecy of Shiloh with the coming of Jesus the 
Christ. However, this prophecy is fulfilled with Baha'u'llah and with the death of 'Abdu'l-Baha's 
infant son, which ended the flesh and blood lineage of the Davidic Kings and prepared the way 
for the Gentiles to inherit the throne of King David as expressed by Paul.* Mason Remey 
inherited King David's bloodline descent through Baha'u'llah when 'Abdu'l-Baha adopted him 
into King David's lineage. 


From the above quote in the Testament of Benjamin we note Israel is judged first and that Israel is 
convicted through the "chosen ones of the Gentiles", i.e., the elect. This appears to refer to those 
Baha'is who went against the Covenant of Baha'u'llah and the Davidic lineage. A parallel 
statement is found in the Commentary on Habakkuk, "into the hand of his elect God will deliver 
the judgement of all the nations." The one to whom authority is given to judge is found in the 
third chapter of Zechariah. 


And he showed me Joshua [Jesus] the high priest standing before the angel of the 

Lord...And the angel of the Lord protested unto Joshua, saying, If thou wilt walk 

in my ways and if thou wilt keep by charge, then thou shalt also judge my house, 

and shall also keep my courts... 
The academy established by Shem, known as the Bet Midrasha [college] taught the revelation of 
Adam as it had been recorded by Noah in the Torah. Among the pupils were Jacob and Noah's 
great grandson, Eber, who was also a prophet. Along with the Bet Midrasha, there was the Bet din 
or court, which promulgated the laws. Under the heading SHEM, in the Encyclopedia Judaica we 


! Genesis 49:10 KJV; Genesis 49:10 RSV. 


? Ephesians 3:6,8,9,11. 


find that "...the students of the law will be blessed in the world to come in the academy of Shem 
and Eber." This statement suggests that the academy of Shem or house of study will exist "in the 
world to come," which can only mean in the latter days. Thus, “the students of the law 
[Covenant]” are those who attend the house of study taught by the Teacher of Righteousness. 
Within the Commentary on Psalms XXXVI found in cave IV an interpretation of verses 23 and 24 
is given as follows: "The explanation of this concerns the Priest, the Teacher [of Righteousness 
whom God] established to build for Himself the Congregation [of truth...]." The "Congregation 
of truth" would be the same as the "students of the law." The commentary continues. 


For there is yet another vision (6) relating to the appointed time; it speaks of the 
end and does not deceive. (II, 3a) (7) The explanation of this is that the final time 
will last long and will exceed everything (8) spoken by the Prophets; for the 
Mysteries of God are marvelous. (9) If it tarries wait for it; for it will surely come 
and (10) will not delay. (II, 3b) The explanation of this concerns the men of truth 
(11) who observe the Law, whose hands do not slacken in the service of (12) 
Truth when the final time delays for them...[But the righteous will live by his 
faith]. (II, 4b) VIII (1) The explanation of this concerns all those who observe the 
Law in the House of Judah. 


The “Law in the House of Judah" is the same as the new Covenant, the Covenant of Baha'u'llah. 
The Commentary on Habakkuk continues here in stating that the observers of the Law will be 
delivered from the "House of Judgement because of their affliction and their faith (3) in the 
Teacher of Righteousness," for it is the Teacher of Righteousness who established the Law — 
the new Covenant. 


The question whether the priestly Messiah, the man on the white horse, the Word of God and the 
Teacher of Righteousness are one and the same person may be answered in the affirmative. As 
Shem was the High Priest (educator, the first "Melchizedek," defending the true faith as given by 
Adam), Jesus, upon his return, is the high priest after the order of Melchizedek. He teaches the 
true meaning in the laws of the Covenant given by Baha'u'llah; i.e., he returns to establish his 
Father's Kingdom, the Davidic lineage, the BRANCH. 


Here now, O Joshua [Jesus] the high priest, thou, and thy fellows that sit before 
thee, [the elect]: for they are men wondered at: for behold, I will bring forth my 
servant the BRANCH. For behold the stone that I have laid before Joshua, upon 
one stone shall be seven eyes... 


Within the Hebrew text, Tanakh, an interesting notation is given to the above verses elucidating 
upon the terms BRANCH and stone. The stone is a symbol of the God-given power of the future 
Davidic ruler and the BRANCH is the future king of David's line. We may carry this further by 
stating that the stone symbolizes the Christship through which the Davidic king receives his 
authority. The "Christ," a male descendant of David, either natural or by adoption, is the 
foundation upon which God's Kingdom is brought into being. The Teacher of Righteousness is 
very aware of this as we read in the Hymns (VI, 25-27). 


For it is thou who wilt set the foundation upon rock 
and the framework on the cord of righteousness 

and the plumb-line of tr[uth] to [tes]t the tried stones, 
in order to (build) a stout bui[ldJi[ng] 

such as will not shake 

and that none who enter there shall stagger... 


The "building" mentioned is not physical, rather, it pertains to the chosen who are tested with “the 
plumb-line of truth", similar in meaning to another passage of the Hymns where "...upon his 
tongue Thou hast grave [Thy precepts] on a measuring-cord..." meaning that the foundation, the 
Christship, is not a whimsical fantasy created from within the human mind, rather, prophetic 
reality based upon a sure intelligible standard of evidence and proof, a "framework on the cord of 
righteousness." 


In The Florilegium, of which only one passage appears to have been published, we read of one 
who "...is the branch of David, who will arise with the interpreter of the law..." It can be no other 
than the Teacher of Righteousness of the Damascus Document wherein it states, "The star is the 
Interpreter of the Law who shall come to Damascus." This latter phrase may simply be a play on 
words. I can find no indication that it would equate to a geographical location. It is interesting to 
ponder, however, when we take note that according to Josephus, Damascus was founded by Uz, 
who was the grandson of Shem, and also, the Damascus plain is first mentioned in connection 
with Abraham. 


The Teacher of Righteousness, Jesus the high priest after the order of Melchizedek, establishes 
the BRANCH — the Law — a continuous line of Davidic kings. Within the Hymns we note this 
establishment based upon the theme of the Messianic Shoot (nezer), a word borrowed from Isaiah 
11:1. "There shall come forth a shoot from the stump of Jesse, and a branch shall grow out of his 
roots." It is also closely associated with the "everlasting planting," an expression taken from 
Isaiah 61:3. "...to grant to those who mourn in Zion—to give them a garland instead of ashes, the 
oil of gladness instead of mourning, the mantle of praise instead of a faint spirit; that they may be 
called oaks of righteousness, the planting of the Lord, that he may be glorified." From the Hymns 
(VI, 15-17) the description of the growth of the divine tree is as follows: 


"Its shade shall spread over all [the earth, and] its [top] reach 
up to the hea[vens and] its roots go down to the Abyss. And all 
the rivers of Eden [shall water] its [bo]Jughs and it shall become 
a [mi]ghty [forest]; [and the glory of] its [fo]rest shall spread 
over the world without end, as far as Sheol, [for ever]. 


There can be no doubt that the Teacher of Righteousness of the Qumran texts is the return of 
Jesus, the high priest after the order of Melchizedek, the Joshua of the third chapter of Zechariah. 
It seems fitting to me that the world was made known of their existence through a simple 
shepherd in search of a lost sheep. 


Then shall the Lord raise up a new priest. And to him all the words of the Lord 
shall be revealed; and he shall execute a righteous judgement upon the earth for 
a multitude of days. And his star shall arise in heaven as of a king. Lighting up 
the light of knowledge as the sun the day, and he shall be magnified in the world. 
He shall shine forth as the sun on the earth, and shall remove all darkness from 
under heaven, and there shall be peace in all the earth. The heavens shall exult in 
his days, and the earth shall be glad, and the clouds shall rejoice; And the 
knowledge of the Lord shall be poured forth upon the earth, as the water of the 
seas; And the angels of the glory of the presence of the Lord shall be glad in him. 
The heavens shall be opened, and from the temple of glory shall come upon him 
sanctification, with the Father's voice as from Abraham to Isaac. And the glory of 
the Most High shall be uttered over him, and the spirit of understanding and 
sanctification shall rest upon him in the water. For he shall give the majesty of 
the Lord to His sons in truth for evermore; And there shall none succeed him for 
all generations for ever. And in his priesthood the Gentiles shall be multiplied in 
knowledge upon the earth, and enlightened through the grace of the Lord. In his 
priesthood shall sin come to an end, and the lawless shall cease to do evil. And 


he shall open the gates of paradise, and shall remove the threatening sword 
against Adam, and he shall give to the saints to eat from the tree of life, and the 
spirit of holiness shall be on them. And Beliar shall be bound by him, and he 
shall give power to His children to read upon the evil spirits. And the Lord shall 
rejoice in His children, and be well pleased in His beloved ones for ever. Then 
shall Abraham and Isaac and Jacob exult, and I will be glad, and all the saints 
shall clothe themselves with joy. 

(Testament of Levi, V, 13-29) 
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1[...] your God ... [...] 2 [...] And as for what he said: Lev 25:13 In this year of 
jubilee, [you shall return, each one, to his respective property, as is written: 
Deut15:2 This is] 3 the manner (of effecting) the [release: every creditor shall 
release what he lent [to his neighbour. He shall coerce his neighbour or his 
brother when] the release for God [has been proclaimed]. 4 [Its inter]pretation for 
the last days refers to the captives, about whom he said: /sa 61:1 To proclaim 
liberty to the captives. And he will make 5 their rebels prisoners [...] and of the 
inheritance of Melchizedek, for [...] and they are the inheri[tance of 
Melchi]zedek, who 6 will make them return. He will proclaim liberty for them 
from the [debt] of all their iniquities. And this will [happen] 7 in the first week of 
the jubilee which follows the n[ine] jubilees. 


And the day [of atone]ment is the end of the tenth jubilee § in which atonement 
will be made for all the sons of [God], and for the men of the lot of Melchizedek. 
[And on the heights] he will decal[re in their] favour according to their lots; for 9 
it is the time of the year of graces for Melchizedek, to exa[It in the triJal the holy 
ones of God through the rule of judgement, as it is written /0 about him in the 
songs of David, who said: Ps 82:1 Elohim will stand up in the assem[bly of 
God,] in the midst of the gods he judges. 


And about him it says: Ps 7:7-8 Above it // return to the heights, God will judge 
the peoples. As for what he sa[id: Ps 82:2: How long will yoJu judge unjustly, 
and show partiality to the wicked? Selah. 12 Its interpretation concerns Belial 
and the spirits of his lot, who were rebels [all of them] turning aside from the 
commandments of God [to commit evil]. 73 But, Melchizedek will carry out the 
vengeance of God's judgements [on this day, and they shall be freed from the 
hands] of Belial and from the hands of all the sp[irits of his lot.] 74 To his aid 
(shall come) all the gods of [justice; he] is the one [who will prevail on this day 
over] all the sons of God, and he will pre[side over] this [assembly]. 


15 This is the day of [peace about which God] spoken of old [through the words 
of Isa]iah the prophet who said: sa 52:7 How beautiful 76 upon the mountains 
are the feet of the messenger, who announces peace, of the mess[enger of good 
who announces salvation,] saying to Zion: ‘Your God [reigns.] /7 Its 
interpretation: the mountains are the pro[phets ...] 78 And the messenger is [the 
ano |inted of the spirit, whom Dan[iel] spoke [... and the messenger of] good who 
announces salv[ation is the one about whom it is written that [he will send him 
Isa 61:2-3 to comfo[rt the afflicted, to watch over the afflicted ones of Zion.] 20 
To com[fort the afflicted], its interpretation:] to instruct them in all the ages of the 
worl[d...] 2/ in truth [...] 22 [...] it has been turned away from Belial and it [...] 
23 [...] in the judgements of God, as it is written about him: Jsa 52:7 Saying to 
Zion" "Your God rules". [ZiJon is 24 [the congregation of all the sons of justice, 
those] who establish the covenant, those who avoid walking [on the pa]th of the 
people. Your God is 25 [... Melchizedek, who will fr]ee [them] from the hand of 
Belial. And as for what he said: Lev 25:9 You shall blow the hor[n in every] 
lands. 


(Florentino Garcia Martinez, The Dead Sea Scrolls Translated: The Qumran Texts in 
English [William B. Eerdmans, Grand Rapids MI 1996], pp. 139-140) 


II... And concerning that which He said, Jn [this] year of Jubilee [each of you 
shall return to his property (Lev. xxv, 13); and likewise, And this is the manner of 
release: | every creditor shall release that which he has lent {to his neighbour. He 


shall exact it of his neighbour and his brother], for God's release |has been 
proclaimed] (Deut. xv, 2). [And it will be proclaimed at] the end of days 
concerning the captives as [He said, Jo proclaim liberty in the captives (Isa. 1x1, 
I). Its interpretation is that He] will assign them to the Sons of Heaven and to the 
inheritance of Melchizedek flor He will cast] their [lot] amid the po[rtions of 
Melchize]dek, who will return them there and will proclaim to them liberty, 
forgiving them [the wrong-doings] of all their iniquities. 


And this thing will [occur] in the first week of the Jubilee that follows the nine 
Jubilees. And the Day of Atonement is the e[nd of the] tenth [Ju]bilee, when all 
the Sons of [Light] and the men of the lot of Mel[chi]zedek will be atoned for, 
[And] a statue concerns them [to prov]ide them with their rewards. For this is the 
moment of the Year of Grace, for Melchizedek. [And h]e will, by his strength, 
judge the holy ones of God, executing judgement as it is written concerning him 
in the Songs of David, who said, ELOHIM has taken his place in the divine 
council; in the midst of the gods he holds judgement (Psalms Ixxxii, I). And it 
was concerning him that he said, (Let the assembly of the peoples) (Psalms vii, 
7-8). As for that which he s[aid, How long will judge] judge unjustly and show 
partiality to the wicked? Selah (Psalms Ixxxii, 2), its interpretation concerns 
Belial and the spirits of his lot [who] rebelled by turning away from the precepts 
of God to ... And Melchizedek will avenge the vengeance of the judgements of 
God ... and he will drag [them from the hand of] Belial and from the hand of all 
the s[pirits of] his [lot]. And all the ‘gods [of Justice’] will come to his aid [to] 
attend to the de[struction] of Belial. And the height is ... all the sons of God ... 
this ... This is the day of [Peace/Salvation] concerning which [God] spoke 
[through Isa]iah the prophet, who said, [How] beautiful upon the mountains are 
the feet of the messenger who proclaims peace, who brings good news, who 
proclaims salvation, who says to Zion: Your ELOHIM [reigns] (Isa. lii, 7). Its 
interpretation; the mountains are prophets ... and the messenger is the Anointed 
one of the spirit, concerning whom Dan{iel] said, [Until an anointed, a prince 
(Dan. ix, 25)] ... [And he who brings] good [news], who proclaims [salvation]; it 
is concerning him that it is written ... [To comfort all who mourn, to grant to 
those who mourn in Zion] (Isa. 1xi, 2-3). To comfort [those who mourn: its 
interpretation], to make them understand all the ages of t[ime] ... In truth ... will 
turn away from Belial ... by the judgement[s] of God, as it is written concerning 
him, [who says to Zion]; your ELOHIM reigns. Zion is..., those who uphold the 
Covenant, who turn from walking [in] the way of the people. And your ELOHIM 
is [Melchizedek, who will save them from] the hand of Belial. 


As for which He said, Then you shall send abroad the trump{et in] all the land 
(Lev. xxv, 9) ... 


(The Complete Dead Sea Scrolls in English, translated by Geza Vermes [Penguin Books, 
Revised edition 2004], pp. 532-534) 


The Budding Rod of Aaron 


To understand the significance, you first need to know that neither Moses nor Aaron had an easy 
time being accepted by the Israelites as their leaders. People had the mistaken notion that they 
made themselves leaders. After Korah failed to execute a rebellion against Moses, the people 
blamed Moses and Aaron for the deaths of Korah and his followers. "On the next day all the 
congregation of the children of Israel murmured against Moses and Aaron, saying, "You have 
killed the people of the LORD." Now it happened, when the congregation had gathered against 


Moses and Aaron, that they turned toward the tabernacle of meeting; and suddenly the cloud 
covered it, and the glory of the LORD appeared" (Numbers 16:41-42). 


A plague broke out among the Israelites, which was only stopped by Aaron (who was probably in 
his 90's by this time) running through the camp to separate the plague victims from the healthy 
people. 


To vy 
finally } put 
an end to } 

dispute } as to 
who 

would lead 
Israel, God 
staged a 


demonstration. "Speak to the children of Israel, and get from them a rod from each father's house, 
all their leaders according to their fathers' houses-twelve rods. Write each man's name on his rod. 
And you shall write Aaron's name on the rod of Levi. For there shall be one rod for the head of 
each father's house. Then you shall place them in the tabernacle of meeting before the Testimony, 
where I meet with you. And it shall be that the rod of the man whom I choose will blossom, thus I 
will rid Myself of the complaints of the children of Israel, which they make against 

you" (Numbers 17:2-5). Aaron's rod not only leafed out the next day, it also had flower buds, 
flowers, and even ripe almonds on the same stick (Numbers 17:8). The man's name written on the 
sticks showed that it was the original one, but the growth in various stages of maturity also proves 
that no one had cut an almond branch and put it in its place. 


Later Aaron's staff was placed in the ark of the Covenant as a memorial to the fact that God 
chooses whom He wishes to lead His people (Hebrews 9:4). 
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The Altar of Incense: Where Was It Located? 
by Wayne Jackson 


The Tabernacle Arrangement 


When the children of Israel came into the desolate region of Sinai, following their exodus from 
Egypt, Jehovah ordained a regulated system of worship that was designed to accommodate their 
sojourn in that wilderness. 


A part of that order was the tabernacle, a movable, tent-like structure that was to serve as the 
house of the Lord under those temporary conditions. In the construction of the tabernacle, Moses 


was “warned of God” that he must make all things “according to the pattern” that was shown to 
him at Mt. Sinai (Hebrews 8:5). 


The tabernacle was divided into two rooms, the holy place and the most holy place (or holy of 
holies). Within the former, according to the account in Exodus 40, three items of furniture were 
located. On the northern side was the table of showbread. The golden lamp stand was on the 
south. Finally, to the west, just “before the veil” that separated the holy place from the holy of 
holies, was the golden altar of incense (Exodus 30:1-6; 40:26). 


The Problem: Where Was the Golden Altar of Incense? 


Here, then, seems to be the problem. In the book of Hebrews, the writer, in describing the same 
circumstance, stated that “after [behind] the second veil” there was a compartment “called the 
holy of holies; having a golden altar of incense, and the ark of the covenant...” (Hebrews 9:3-4). 


Some critics have not hesitated to declare that the author of Hebrews made a mistake. James 
Moffatt observed that “the irregularity of placing it [the golden altar] on the wrong side of the 
curtain is simply another of his inaccuracies” (1957, 115). Such a declaration, however, not only is 
inconsistent with a respectable view of biblical inspiration, it also is wholly unnecessary. 


You must approach the controversial text(s) and ask: “Is there any feasible way to harmonize 
these passages?” If there is, no allegation of discrepancy can be made. 


The Solution: Where Was the Golden Altar of Incense Actually Located? 


Now, what are the facts of this case? Several solutions to the difficulty have been proposed. 
Some of these may be less likely than others; however, let us reflect upon a several of them. 


Solution One: Not in the Holy Place 


Some have argued that the golden altar of incense was not in the holy place, as evinced by the 
fact that in Exodus 26:35 only the table of showbread and the lamp stand are mentioned as items 
of furniture in that room. The conclusion thus is drawn that the altar of incense must have been in 
the holy of holies. 


This logic is not persuasive. First, neither is the altar of incense mentioned in Exodus 26:33-34 as 
being found in the most holy place. Hence, silence cannot be the deciding factor. 


Second, the golden altar clearly is located in the holy place in other passages (Exodus 30:6; 
40:26). Besides that, if the golden altar was in the holy of holies, how could the priests burn 
incense thereupon each day (cf. Luke 1:9), since the most holy place could be entered only on 
one day of the year, on “the day of atonement” and then by the high priest alone (Hebrews 9:7)? 


Solution Two: Altar in the Holy Place, A Censer in the Holy of Holies 


The Greek text of Hebrews 9:4 speaks of a golden thumiaterion for the burning of incense. The 
original word denotes either a place, or a vessel, used in burning incense. Thus, thumiaterion is 
rendered “censer” (KJV) or “altar” (ASV). 


Some argue, therefore, that the inspired writer of this passage did not allude to the “altar” of 
incense, but rather to a “censer” that was kept within the holy of holies, but which was employed 
annually to convey coals from the altar into the most holy place according to the instructions of 
Leviticus 16:12-13. 


This represents the view of scholars like Albert Barnes, James MacKnight, and S. T. Bloomfield. 


An objection to this theory would be this: If the writer referred to a censer, then there is no 
mention at all of the golden altar. 


True, but then there is no reference to the laver, or brazen altar (out in front of the tabernacle), 
which likewise were an integral part of the priestly service. Bengal opined that it is possible that 
only the censer was mentioned, “because it was the principal part of the furniture which the high 
priest used on the day of expiation” (1877, 418). 


Still, it seems odd that the lesser object (the censer) would be mentioned, while the greater (the 
golden altar) was ignored completely. 


On the other hand, there is no mention at all in the Old Testament of a “golden” censer. Moreover, 
when the high priest entered the holy of holies on the Day of Atonement, he took the censer with 
him, thus implying that it was not already within the most holy place. A defense of this view 
appears to require considerable speculation. 


Solution Three: The Golden Censer Belongs to the Holy of Holies 


The most popular opinion among conservative scholars argues that Hebrews 9:4 refers not to a 
censer, but to the golden altar of incense. It is carefully pointed out, though, that this passage 
does not actually say that the altar was within the most holy place. 


The text literally reads: “behind the second veil was a room which is called the holy of holies, 
having [echousa, present participle] a golden altar of incense.” The verb echo can be employed in 
the sense of “belonging to,” i.e., in close “association with” something (cf. Hebrews 6:9). 


Marcus Dods observed that “the change from en he [within] of verse 2, to echousa [having] is 
significant, and indicates that it was not precisely its local relations he had in view, but rather its 
ritual associations” (1956, 328). 


Theodor Zahn stated that the Hebrew writer was describing an “ideal relation” of the altar to the 
holy place (1973, 364). 


John Ebrard contended that one is not required to interpret echousa “in a local sense” in this 
verse. As an example, he cited verse one of this very chapter: “Now even the first covenant had 
[echein] ordinances” (1859, 492). 


That there was a very strong connection between the altar of incense and the most holy place is 
evinced by several suggestions in the Old Testament. Note the following. 


First, there was a ritualistic association between the ark of the covenant and the altar of incense 
in that the high priest sprinkled blood upon both of them on the annual Day of Atonement (Exodus 
30:10). 


Second, on the Day of Atonement, the high priest carried live coals from the golden altar, along 
with incense, into the holy of holies (Leviticus 16:12). Thus, on that day, once a year, the fire pan, 
in which the coals were transported, became an extension of the altar. In that sense, it might be 
said that the altar “belonged to” the most holy place. 


In a religious sense, the altar of incense actually was said to stand “before the Lord” (Leviticus 
16:12), and “before the ark of the testimony” (Exodus 40:5). In fact, the author of Kings states that 
the altar of gold “belongs to” the oracle, i.e., the inner sanctuary (see 1 Kings 6:22). 


Of this passage, R. D. Patterson noted that even though the altar was materially in the holy place, 
“functionally and symbolically it was associated with the Most Holy Place” (1988, 67). Another 
scholar observed that while the altar was locally situated in the holy place, “in its nature and idea” 
it pertained to the most holy place (Kay 1981, 69). 


Professor William Milligan argued, on the basis of inference, that on the Day of Atonement the 
veil between the holy and most holy places was opened so that the altar of incense and the ark of 
the covenant stood in close proximity, and that it was from this vantage point that the author of 
Hebrews wrote (n.d., 230). 


Conclusion 


Thus, a strong case can be made for the fact that the writer of Hebrews (9:3-4) was not stressing 
the location of the altar of incense; rather, he was emphasizing its theological connection with 
the most holy place of the tabernacle. 


In view of this, let us remind ourselves of the “Law of Contradiction.” This logical maxim affirms 
that a thing cannot both be, and not be, if one is speaking of the same thing, employing the same 
time reference, and using his terms in an identical sense. 


In the case before us, one should not charge that there is a contradiction between Exodus 30:6 
and Hebrews 9:3-4. The distinct possibility exists that two different objects are in view (i.e., the 
golden altar and a censer) or—more likely —two different senses are employed. 


It seems the most likely view is that the altar was described in a spatial sense in the Exodus 
passage, but in a theological sense in the context of Hebrews. 


It thus is wholly unwarranted to suggest that a biblical contradiction must exist with reference to 
the location of the golden altar of incense. 
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First proposed seal of the United States, 1776 


On July 4, 1776, immediately after the Declaration of Independence was officially passed, the 
Continental Congress asked John Adams, Thomas Jefferson, and Benjamin Franklin to design a 
seal that would clearly represent a symbol for the new United States. They chose the symbol of 
Moses leading the Israelites to freedom. The Founding Fathers of the United States inscribed the 
words of Moses on the Liberty Bell: "Proclaim Liberty thro' all the Land to all the Inhabitants 
thereof" (Levit. 25). 


Upon the death of George Washington in 1799, two thirds of his eulogies referred to him as 
"America's Moses," with one orator saying that "Washington has been the same to us as Moses 
was to the Children of Israel." 


Benjamin Franklin, in 1788, saw the difficulties that some of the newly independent American 
states were having in forming a government, and proposed that until a new code of laws could be 
agreed to, they should be governed by "the laws of Moses," as contained in the Old Testament. 
He justified his proposal by explaining that the laws had worked in biblical times: "The Supreme 


Being... having rescued them from bondage by many miracles, performed by his servant Moses, 
he personally delivered to that chosen servant, in the presence of the whole nation, a constitution 
and code of laws for their observance." 


John Adams, 2nd President of the United States, stated why he relied on the laws of Moses over 
Greek philosophy for establishing the United States Constitution: "4s much as I love, esteem, and 
admire the Greeks, I believe the Hebrews have done more to enlighten and civilize the world." 
Moses did more than all their legislators and philosophers. Swedish historian Hugo Valentin 
credited Moses as the "first to proclaim the rights of man." 


